
–



’



author’s own academic 

Master’s program in “Ancient Mediterranean World: History, Art and Archaeology”, 



the “Material turn” and the “Linguistic turn” approaches to analyse the



mpire, and cites the hopes of A. Von Domaszewski, “to have 

correctly pieced together the chain of religious thought” one day

Hereinafter we will use the term “cult” in connection with the works of F. Dunand, according to 

“…
” –

–



“ ”

with which the Christians destroyed the cults’ sites at Alexandria, as we have 

clergy. “The sacred 

century”

’



“final integration”

Despite official prohibitions, we know of the Egyptian cults’ existence in the 

century’s Italy. A festival in honor of Osiris celebrated by peasants in 

“

Excitat in fruges germina laeta novas.”

(“Inventio”) of the god, which was celebrated probably in 



As P. Chuvin observes, Claudian’s comparison suggests that following the Isis cult 

’

’

“

”

–



’

–

(“ ”)

Pingon’s

–



The famous “ ”, a 1

’

’

“inscription” revealed that the tablet was not produced in Egypt, as previously 

“

scarabée, un oushebti, voire une statuette d’Isis, retrouvés dans ces conditions, 

symbolique, ou s’il ne s’agissait pas tout simplement de « curiosités » exotiques”

–



“presqu’integralement”

–

temple while writing his opera “The Magic Flute” (Egyptian 

–

were seen by him as something of which the Romans should be ashamed: “The 

prohibited” ; “the effeminate priests of the Nile were abolished”

–

–



’

“Les Religions orientales dans le paganisme” 

“penetration pacifique de l’Occident par 

L’Orient”

’

–
“l'éclat éblouissant du soleil d’Orient avait fait pâlir les astres du ciel tempéré de l’Italie” –



“ ”

’ , “

” (1933). Nock 

Similar to MacMullen’ 

: “their (oriental) cults appear to have 

hardly any followers among the native rural inhabitants” The Romans’ own interest 

of R. MacMullen’s work remains his challenge

to F. Cumont’s assertion that Isis worship was ubiquitous among 

This assertion probably stemmed from Cumont’s undue 

–
–

–
On Cumont’s theory and its critics see also
–



venerated Isis in Rome, MacMullen’s analysis of epigraphy inscriptions found in 

migrants “brought by force” and slaves were the primary agents of its dispersion

However, R. MacMullen’s work is not without its own generalizations

“ soldiers are not much seen in Isiac Lists”

: “In Campania generally as in Apulia and Etruria, three quarters of the 
dedicants in inscriptions to Isis are slave or freed…elsewhere, three fifths, in Rome or Venetia”. S

511/0101): “

veterani” (“

” – “

veteran” (“
” –



Κεγχρεαί

’

“ ”

, “were unsympathetic zations”

Egyptian religion, according to J. W. B. Barns was abandoned by Egyptians as “it had 

– С



mperial service”

“ aganism dies hard”. 

“

” (“Tiberius 

consent” –

’

“l’opposition des premiers Césars (to Egypt) avait fait place a une tolérance allant parfois 
jusqu’a la sympathee déclarée” –

–



. This was probably due to the absence of “a unifying 

theological system” in Egyptian Religion

–

research culminated in the major 1997 exhibition in Milan, “

–

tructuralist approach by R. Barthes: “
”



”. Following the event, an extensive catalogue was published under the 

—

anachronistically, termed a “cult”

“communication of 

”



’

“

” “

” –

–

–

39. Aile droite de l’Atrium)
(Temple d’Isis. Mur Sud



The cult quickly spread throughout Italy and “was not restricted to trading 

zones, harbours and places of high level of immigration”

’

was able to be “decisive”  for the 

–

–



“τε εἰκόνα καλὴν

τῇ θεῷ παρεστήσατο” “χρυσῆ ὁρᾶται” “ in gold”

Cleopatra presented herself as the ‘New Isis’: “στολὴν ἱερὰν Ἴσιδος 

ἐλάμβανε καὶ νέα Ἶσις ἐχρημάτιζε” “

addressed as the New Isis”

’

(“vote”)

https://www.perseus.tufts.edu/hopper/morph?l=te&la=greek&can=te3&prior=*kleopa/tras
https://www.perseus.tufts.edu/hopper/morph?l=ei%29ko%2Fna&la=greek&can=ei%29ko%2Fna0&prior=te
https://www.perseus.tufts.edu/hopper/morph?l=kalh%5Cn&la=greek&can=kalh%5Cn0&prior=ei)ko/na
https://www.perseus.tufts.edu/hopper/morph?l=th%3D%7C&la=greek&can=th%3D%7C1&prior=kalh/n
https://www.perseus.tufts.edu/hopper/morph?l=qew%3D%7C&la=greek&can=qew%3D%7C0&prior=th=|
https://www.perseus.tufts.edu/hopper/morph?l=paresth%2Fsato&la=greek&can=paresth%2Fsato0&prior=qew=|
https://www.perseus.tufts.edu/hopper/morph?l=xrush%3D&la=greek&can=xrush%3D0&prior=*)afrodisi/w|
https://www.perseus.tufts.edu/hopper/morph?l=o%28ra%3Dtai&la=greek&can=o%28ra%3Dtai0&prior=xrush=


“τῷ τε Σαράπιδι καὶ τῇ Ἴσιδι ἐψηφίσαντο”

don’t know, whether the mentioned temple was the 

’

“Τοῦ δὲ στρατιωτικοῦ παντὸς ἔτι νύκτωρ κατὰ λόχους καὶ τάξεις ὑπὸ τοῖς ἡγεμόσι 

διεξωδευκότος καὶ περὶ θύρας ὄντος οὐ τῶν ἄνω βασιλείων ἀλλὰ πλησίον τοῦ τῆς Ἴσιδος ἱεροῦ, ἐκεῖ 

γὰρ ἀνεπαύοντο τῆς νυκτὸς ἐκείνης οἱ αὐτοκράτορες...” “

”

–

“ never carried out” –



’

’

–

’ ’

god Serapis, which “

”

–

complex systems. As shown in the collection of articles “Pagan Monotheism in Late 

Antiquity” (2001) edited by P

“ –
” “

” –
’

–



οι θεοί ὁ θεός τὸ θεῖον

“Pagan” philosophical thought of Late Antiquity presupposed belief in a single deity, 

’

–
–
–
–

–
– for Hadrian’s period: “

” –



’

’

’

’

’

a coin’s type representing Isis with a child on her knees was also produced

–
–

–

–

d’Yvette 1973,



“ ”

Murley’s calculations, 

spread “widely, but sporadically” and were mostly presented in the regions with 

“ ”

Ἀυίλιος Μαάρκο[υ] Ῥωμαῖος

“ ”



unresolved, as it is impossible to regard, was the elites’ creation of an inscription or 

centuries’ 



Romans’ affiliation



called “ ”. “ ”

Using the “ urn” 

“Material Turn” has become important in recent works on the history of religions, as 



H. S. Versnel in his article “Some reflections on the relationship Magic

Religion” (1991) have made the overview of how always important is to make a clear 

“any distinction between magic and religion is an illusion”



Medieval Europe, and the “opposition” of the terms magic and religion is following 

. We would say, while speaking here and further of “magical” objects 

С

–



the scorpion, the cock, the torture and the Aries, which are “

”

Thot iconography in gems was recently studied by P. Gołyźniak: 

’

ГЭ Н Ж

Gołyźniak 2020, p. 168.



οὐροβόρος

—

“Egyptian” gems existed within the 

‘types

С

С



“
”. Found in the city of Bologna, on the 



’

R. Turcan, in his 1966 book “

”, noted 

cult was more popular among “

pouvaient s’offrir de riches cuves en marbre”

’

’

according to J. Boardman “played a very important part in Dionysos’ Indian 

triumph”

’

are “

“ ” –



” and “ ” (“the gates of hell” and “the guarantee of life”)

P. Pakkanen (following M. Munster) calls Isis even the “conqueror of death 

she never suffered”

Χάρων

’

“μακάρων δʹ ἔδραμον εἰς λιμένας” (“in the direction of the harbor

lunged”) μακάρων λῐμήν

“Οὐ δνοφερὰν Ἀχέροντος ἔβαν νεκυοστόλον οἶμον / Μηνικέτης, 
μακάρων δʹ ἔδραμον εἰς λιμένας· / δέμνια γὰρ λινόπε̣π̣λα θεᾶς ἄρρητα βεβήλοις / Αἰγύπτου τραφεροῖς 
δώμασιν ἁρμοσάμαν· / τιμήεις δὲ Βροτοῖσι θανών, ξένε, τὰν ἐπίςαμον / φάμαν Ἰσ̣ια̣κ̣ῶν μάρτυῤ 
ἐπεσπ̣ασάμαν· / πατρὶ δὲ κῦδος ἔθηκα Μενεσθεϊ, τρισσὰ λελοιπὼς / τέκνα· τὺ δὲ στείχοις τάνδε ὁδὸν 
ἀβλαβέως.” – cited after Şahin 1978, pp. 997



. At the top is the inscription: “

”

Latin adds: “ ” “

” –

“...ligyron melos on pote Herme[s / e]ure chelones metron ego de psallus’ aeido / pros zofon 

eaeroenta chelidoni icelon auden. / ala me myr’oloe catechi cae g[a]ia melena / hos men moe 

[p]ho[n]in. / caere ca[l]li[p]hanes aepoe su plero / phoru psych[e]”.

“

”.



“ ω. λιγυρὸν μέλος ὧν ποτε Ἐρμῆ[ς
ε]ὗρε χελώναις μέτρον. ἐγὼ δὲ ψάλλους’ ἀείδω
πρὸς ζόφον ἠερόεντα χελιδόνι εἴκελον αὐδήν.
ἀλ(λ)ά με μῦῤ ὀλοὴ κατέχει καὶ γ[α]ῖα μέλαινα.
ὡς μέν μοι λήθην παρέχει καὶ ἀφείλατο φωνήν. 

........χρονια........
φῦλον ἐδίδαξας ἀοίδιμα γράμματα φω[ν]εῖν.
χαῖρε κα[λ]λιφανής εἴποι σοῦ πληροφόρου ψυχῆ”

“

invente sur sa lyre le metre; mais mois, c’est vers l’obscurite brumeuse qu’au son de 

ma harpe je module une plainte semblable au cri de l’hirondelle. Oui, la Parque 

funeste et la noire terre me retiennent. C’est ainsi qu’elle (la terre) m’a apporte 

l’oubli et qu’elle m’a enleve la voix. […] puisque c’est ton amour qui m’a appris a 

”

“ἐδίδαξας”

“Μὰψ 
ὑμνεῑν ἔμαθ]ο[ν] λιγυρὸν μέλος, ὧν ποτε Ἐρμῆς” –

“μοῖῤ”
“[τ]έχνα ἐδίδαξας ἀοίδιμα γράμματα φω[ν]εῖν” –



Maroneia: “Αὕτη μεθ’ Ἑρμοῦ γράμμαθ’ εὗρεν καὶ τῶν γραμμάτων ἃ μὲν ἱερὰ τοῖς 

μύσταις, ἃ δὲ δημόσια τοῖς πᾶσιν” (“She discovered the words with Hermes, and 

” ’

behalf of Tetratia Isias, but on behalf of her husband (“χαῖρε κα[λ]λιφανής εἴποι σοῦ 

πληροφόρου ψυχῆ”). If we accept the interpretation by L. Bricault, then with these 

words the husband wishes his wife health and asks a certain “κα[λ]λιφανής” to tell 

the soul (“ψυχῆ”) of the 

R. Egger and later accepted also by A. J. Festugière, the words “χαῖρε κα[λ]λιφανής” 

The word “κα[λ]λιφανής” means “one who shines with beauty.” R. Egger has 

“καλλίφως,” or with Persephone (Kore), the goddess of spring’

’

“a self revelation” –



As A. Bencivenni discovered, the two lines “πρὸς ζόφον ἠερόεντα χελιδόνι 

εἴκελον αὐδήν / Ἀλλά με Μοῖρ᾽ὀλοὴ κατέχει καὶ γαῖα μέλαινα” 

’s “Iliad” and “Odyssey”

used in the “

”

the use of the word “κα[λ]λιφανής”. The 

accepted at the time and the prevalence of variations of the word “κα[λ]λιφανής” in 

“γαῖα μέλαινα”

On Augustine’s use of Greek see: Berschin 1988, pp. 51

disappearance of the Greek language in the West: “
” –



’



Note that there is no veil on the seating figure’s face in this case. 

’

called “stele de l’oculiste” of the 2

“ κα ὶ γὰρ τὸ σὸν ἐγκώμιον τῶν ὀμμάτων ἐστὶ 

κρεῖσσον, [.] ᾺΝΟΙΖ ἔβλεψα τὸν ἥλιον τούτοις, καὶ τὸν σὸν βλέπω κόσμον·” (“and as 

seen the sun, and i see the world that is yours”)

“a veil”.

“ ” 

“ ”



“ ” “ ”

“ ” 

“ ” “ ” 

γρηγορέω (“to be fully awake”, “to become fully 

awake”

“ ”

“ ”

γρηγορέω

сс

Amaducci 1907, p. 5. Almost the same interpretation of the word in: D’Abruzzo 1990, p. 67.



and the text of its’

“Γρηγόρι. Χαῖρε

Ὀρέσι ἀεὶ // μνήμων”. L. Doglioni in 1816 translated it “

” Ὀρος

. The translation was also adopted by M. D’Abruzzo

’

Ὀρέσι

Ὀρέσι

Ὄρος

’

Ὄρος is translated as ‘a place of burial’

meaning “hill” or “mountain” may also refer to how the tomb was originally made for 

“

” Γρηγόρι

carries the meaning “one who sees,” one who can see 

’Abruzzo: D’Abruzzo 1990, p. 67.
D’Abruzzo



Γρηγόρι

Γρηγόρι



’ ’

the man: “A che vi si scorge in uno de’lati del sepolcro scolpito un uomo, che afferra 

”

’

’ ’

1937, S. 137; Egger 1951, S. 60; D’Abruzzo 1990, p. 68. 

D’Abruzzo 1990, p. 83. 



’s concluding 

remarks on the depiction of hunting on the sarcophagi: “

”

26: “
”.

С



“Carmina contra ”

mention of Isis in the speech attributed in Macrobius’ 

’ ’ 

С С
: “

”; 
“[I (A)] D(is) M(anibus) / Vettius Agorius Praetextatus / augur 

”



’

death (“ ”), and she was able to enjoy 

definition of the term “ ” as “

”

, 2, 15: “

” 



reads “...

”. 

’

“was not showing 

the inscriptions to the world”



’

was terrified as “

...”

“Ἐπεὶ τούς γε πολλοὺς καὶ τὸ κοινότατον 
τοῦτο καὶ σμικρότατον λέληθεν͵ ἐφ’ ὅτῳ τὰς τρίχας οἱ ἱερεῖς ἀποτίθενται καὶ λινᾶς ἐσθῆτας φοροῦσιν·” 
(“It is true that most people are unaware of this very ordinary and minor matter: the reason why the 
priests remove their hair and wear linen garments” –



Roman tradition: “ ”

“M ”

“ ”
“ ❦ ❦
”



traced the loose of Romans’ common use 

“ ”, marked the advent of a new epoch

“ ”

“ ”



–

–

–
temple is good evidence of the local population’s interest in the cult. 

): “cult places are spaces intended for the worship of one or more cosmological 

tual focus” –



–



’

–

. The stylistic elements of the plaque’s design, described by E. Zanda, allow us 

century AD and “

” (in the city of Industria)

Yet in the opinion of G. Cresci Marrone, the head together with other findings shows “
” –



’ inscription in the 

— –

—



, “ – data l’estensione dell’area –

”

— —



’

“

”

–



“Dell’antica condizione del Vercellese 

”

’

’

“

”

–

“

intervallo, che dimostra mancarvi un nome, che secondo l’ordine delle Città nominate deve essere 

”



“

”

“

“
episcopatum in urbe Tridentina annis duodecim, Stilicone consule…” “

12 years during the time of consul Stilicho…”



”

’

“

”

“

”

cremated “ ” (“ ”

“Sisinnium quondam, Martyrium atque Alexandrum…natione Capadoces”

For the term “busta” see the comment. Ibid., p. 182.



’

century), “ ”

century (manuscript “U” –

‘ ’ ‘ ’

’ ’

‘ ’

’

’



’

’

’ ’

“ ”

ishop Gennadius, was sent to Simplician along with the “first” 

“
” (“

” –



Let us add that the mention of such objects as the “ ” –

– ’

–

From the rabbinical point of view, “the foreign gods were all the same”

Nile River was “reward that awaits the wicked”

“
” “

”

–

“ἄλογα καὶ οὐχ ἥμερα μόνον ἀλλὰ καὶ θηρίων τὰ ἀγριώτατα παραγηόχασιν 
εἰς θεῶν” “

”, 

–



“

”

A philological commentary on Vigilius’ second letter was made by L. F. 

“

” “T

— —

” –

Bohac 2000, p. 219: “

— ”
–



Anubis as a “ ” ’

’

’

’

circumstances that determined the formation of Vigilius’ text.

’

“
” (

–



’

. A “faithful man” named Jacob, “endowed with 

” was appointed as the custodian of the letter and the relics. We 

aints from the Alps: “

” (“So the saints from the Alps the 

Susanna the chaste lend her forces as well”

In the poem’s title meanwhile, Jacobus was registered as 

’

–

We would note, Jacobus’rank in the title of Claudian’s poem could be changed 
during the poem’s publication

change the title, knowing more about Jacobus’ career then we do
poem’s



“ ”

’

’

’

account. On Theodoretus’ bad reliability as a historian –



’

’ ’

’

’

’ ’

“ ”

’

–

–



’ actions

’

“

: “…
” (that in this place 



loci diaconus ecclesiae tabernaculum posuisset”

’

“

”

’
“ ” “ ”



“ ”

“

atores Satur/[nales…i]nfra scripti: / [……]cinus, L(ucius) 
Ae/[…] Osiccino / [….]bus Risime/ [rus? Fardi/ [us?......]us Monianus, / […….]vius, 
C(aius) Mariu/[s……..]mus Probus, C(aius) Au/[………]atino Bedasius”

“
”



–

’

“

” “

century AD. “ ” –
“

”



” –

’

’



R. MacMullen’s critique of 

“Material Turn” approach, we have seen



’s use

’s presence

“Linguistic Turn” approach. 

concluded prior to Eusebius’s arrival the “Linguistic Turn” 

manuscripts’

the political circumstances of the letter’s 

that Vigilius’s references to Egyptian deities do not reflect active local veneration in 

—

—



Romans’ respect for existing traditions, in other words we can speak about the 

“ ”

: “ ‘ ’

‘

’ ”

—



’s

Dio’s Roman History V. With an English translation by Earnest 

G. P. Putnam’s sons

Dio’s Roman History VI

Degl’Innocenti, A

https://search.worldcat.org/search?q=se%3ACorpus%20scriptorum%20ecclesiasticorum%20Latinorum
https://search.worldcat.org/search?q=se%3ACorpus%20scriptorum%20ecclesiasticorum%20Latinorum


Vol. 3. NY.: Charles Scribner’s sons.

Dell’antica condizione del Vercellese e dell’

–

’



“

Mediolanensem” in Pizzolato, Luigi. F. 

“Epistula ad Iohannem Chrysostomum” in 

’
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